mighi)

na

0D

T3 2

DT MYI85 7T

N} UT PR D8P DY OIRIPY TmK3
niaien W X2, 0090 XY 121 nnn
120 NIRIE T DK KIPY npmn P
X?) npn DR IWR Wp? w7 M
DRIP DY IRIp2 9L 33 Ny ndd
Xoemp IR2 QY vy 1101 ‘D2ina

12 onrn NG M Sy omotam
NN W pmen ;I 13 o

TINIR DN R Swit vus Syn nwn
SPNIRD 5:«:-127* 32 P s N5 ooinz
.m‘»w s N S 1nis T e 1aS
2023 007 mg’g o»na IRT PR

NRIP NRIRIPD R2NW N2°0N 2AND N2 NYT2 PR 11° 1100 RD1:0W 07NN MR INMWH AT R
2D MY 1% PnWw 1 P°Yo ROV NN NR Wi’ DNW 2210710 Y019 1w YYNRA /OD1NA

12 MMYPK 12 ©OPD MY AW DX 13T
SXW? M3 YYR Nun NX 1WA 1 N
N3 NN P K91 D3N3 NP NN IXp3
nX 19 10y 237 19 70X 19% ,nXpa Y
(2-:71572™3) .0iYW M3
"And Hashem said to Moshe to
say: Pinchas the son of Elazar, the
son of Aharon the Kohen revoked
my wrath from upon the B'nei
Yisrael through his vengeance
for me among them and I did not
destroy the B'nei Yisrael in my
vengeance. Therefore, say to him
that I am giving him my covenant
of peace." (Bamidbar 25:10-12)

The Bat Ayin begins with a question
about the order of the text, which
includes four points: 1) Pinchas turned

away Hashem's wrath 2) Pinchas
succeeded at doing so because of his
vengeance against Zimri to defend
Hashem's honor 3) As a result, Hashem
did not destroy the B'nei Yisrael 4)
Pinchas consequently merited to
receive Hashem's covenant of peace.
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The Or HaChayim asks why the
pasuk interrupts the description

of "Pinchas turned my wrath from
upon the B'nei Yisrael" and the
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second act of Divine mercy, "and I did
not destroy the B'nei Yisrael" with
the reason for both, which
was "because of his vengeance for
me among them?" Why does the
pasuk say "Pinchas turned my wrath
from upon the B'nei Yisrael through his
vengeance for me among them and I did
not destroy the B'nei Yisrael" rather
than saying "Pinchas turned my
wrath from upon the B'nei Yisrael
and I did not destroy the B'nei
Yisrael because of his vengeance
for me among them?" After all,
both merciful acts of Hashem's
"turning His wrath from the B'nei
Yisrael" and His decision not to
destroy the B'nei Yisrael were
the result of the vengeance of
Pinchas so the expression "because
of his vengeance for me among
them" should appear after both
statements. See the answer that the
Or HaChayim offers.

The Bat Ayin begins to explain a
solution to this question according to

the teachings of Mussar:
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It seems that we can suggest an
explanation of this question based
on the Gemara (Chullin 60b) which
says: "What is unique about the
goat offering of Rosh Choesh that
it is described as 'for Hashem?'
Hakadosh Baruch Hu said to the
moon ‘they (the B'nei Yisrael) will
bring an atonement offering for me
since I minimized the moon.'" This
is why this offering that is brought
on Rosh Chodesh when the moon's
appearance is renewed is called a
"sin offering for Hashem."

Why is the goat-offering that is bought
on Rosh Chodesh an "atonement" for
Hashem's decision to minimize the
moon?
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The commentators have already

analyzed Hashem's expression "they

will bring an atonement offering for

me" and one can investigate those
explanations for further insight.
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I would like to suggest, however,
another solution according to
the teachings of mussar, which is

hinted to in the pasuk (Tehillim
145:16) "You open your hand and
satisfy every living thing with
desire."

Belief in Hashem and Divine

Providence
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A significant principle in the
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service of Hashem is that every
person who is called a Jew(literally
a "Yisrael") must believe with
complete faith that the Creator
is One, singular, and unique in
a way that is unlike any other
oneness. He alone is our God,
who was, is, and will always be
the Manager and Creator of all
creation. He oversees everything
to the greatest detail and He alone
made, makes, and will make all
things produced.

Achieving true emunah leads to
yearning to fulfill Hashem's will and
being happy with one's situation
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When one achieves this level

of emunah, he has no desire or need

for anything else in the world, for

his only desire, goal, and yearning

will be to complete the will of the
Creator, blessed be He.
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One must believe that if it
is Hashem's will to give him
then

certainly give it to him without

something Hashem will

any setback. However, if it is not
the will of the Creator to give him

something, why should he toil for
nothing to see no results?

Happiness is achieved when one

appreciates that all of his blessings are
from Hashem and it is foolish to crave
more than Hashem's has blessed him
with.
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This was the intention of Chazal when
they said (Avot 4:1) "Who is wealthy?
One who is happy with his lot.” This
refers to someone who is happy with
what the will of the Creator(i.e. what
Hashem has given him)and doesn’t

.desire more
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This is like the statement in
the Zohar HaKadosh (Vol. 3
226a) regarding the pasuk "You open
your hand and satisfy every living
thing with desire," about which the
Zohar teaches"refers to the food of
a poor person, who is satisfied with
the knowledge that what little he has
is from the will of the Creator, may
He be blessed, and not because
one has an abundance of food and
drink. The poor man is satisfied and
happy because he recognizes that
whatever he has is in accordance with
Hashem's will and it is Hashem who
provides for him, rather than his own
resources.

1I¥77 91 pRIRwAy Now 9113 Y7o ann
nhXn DIWY NIXNTY X9 702 Xian
T T 0y

This is a great principle; only to

wish for that which is the will of the
Creator, blessed be He, and not to
covet any other desires.

Hashem's desire is to bestow

goodness upon us
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It is known that the nature of one
who is good is to do more good, as
Chazal say (Pesachim 112a) "the
cow wants to nurse the calf more
than the calf wants eat." This
is the primary purpose for the
creation of the world and why
Hashem is referred to as "the
Merciful one." (Zohar Chadash Vol.
3 257b) Hashem desires to bestow
goodness upon His creations and,
therefore, brought all into existence in
order to do so. As a result of Hashem's
desire to do good for His creations,
Hashem is called "the Merciful one."

Our misdeeds prevent us from
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receiving the blessings that Hashem
wishes to bestow upon us.
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Although Hashem does good and
seeks to do more good, one must
consider his economic deficiencies
and that which he is lacking as
his own fault, as Chazal stated
(Kiddushin 82b) "I (mankind) should
have merited to receive my sustenance
without distress,
my actions evil and destroyed my
livelihood." Therefore,

butI have made

if one feels
as though he is lacking, it is due to
his own spiritual shortcomings and
not because Hashem does not wish to
bestow goodness upon him.
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This idea is reflected in the
prayers of Rosh Hashana in which
we say that Hashem is good and
does good to those who are bad

and those who ae good. (Chazzan's
repetition of the Amiddah)
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For, certainly the nature of one
Who is good is to seek to do good
to all, as was Hashem's intention
for creating the world. However,
when the Divine blessing comes to
the recipient, it changes according
to the keilim (literally vessels) that
the recipient has prepared with
his actions to receive the
blessing. Hashem sends blessing, but
one only has the capacity to receive
those blessings to the extent that he
has spiritually prepared himself. If
he has engaged in spiritually harmful
behavior, he diminishes his capacity to
receive the Divine blessings.
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Thisisthe meaning of the Gemara's
statement: "I have made my actions



’ Y

dnw T1ane 939%aY Syen 999720
© o 1) 0P NIY2 2IN2Y AT
7%y ovar 0 Py oonisny
1207 RMIaAg 77 2,6 o ow)
nrna op2 omm XYY MM v
nroa opa mimw I¥] og) o Lana

mighi)

M2 WYy mpy pvy o om)
X9 v 7iam x9ian

™ 2Py on ¥ mv piem
iEm mv ppinvn o) ony
nrnan DXt iny o 71am XDian
WY a8 X 0D %Y DRIp)

evil and destroyed my livelihood."

The way to achieve material
happiness to be happy with what
Hashem has given him.
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The main thing is that one's
intention should be parallel to
the will of the Creator, may He be
blessed and that one should not
desire more than what is Hashem's
will for him to have, chas v'shalom.

The moon failed to internalize this
lesson and desired more than the
Divine will

X727 71X i pRiInYN 0iYw) onw "m
2V NRTPI 1M NNT iy a0
Someone who, chas v'shalom,
desires more than is the will of the
Creator expresses the attribute
of Yy, "uponme" or "forme" from the
statement of Hashem quoted at the
beginning in which Hashem said to
the moon "they (the B'nei Yisrael) will
bring an atonement offering for
me since I minimized the moon."
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This is because such a person wants
to be above Hashem’'s will, so to
speak, by desiring more than Hashem
deems he should receive just as the
moon desired more than Hashem
determined it should receive. This is
which "9y symbolized by the word
literally means “above me.” Such
a person places his desires "above”
.what Hashem determines he deserves

Korach and his followers also
demonstrated this trait of desiring
more than Hashem decreed for them
to have.
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This is what is meant
the pasuk regarding
congregation of Korach
(Bamidbar 26:9 and 27:3) "Who
incited upon Hashem" and "who
gathered together upon (against)
Hashem." The reason that the
word "9v" is used there is in order to
emphasize that because the will of
the Creator, blessed be His name,
decreed that they (Korach and his
followers) should not be Kohanim
and they, nevertheless, desired to
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be Kohanim, their desire was "above"
Hashem's since they coveted more
than Hashem determined they should
have.
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This is the meaning of the Torah's
expression 1 Yy, "upon Hashem,"
which means "above Hashem's
will," so to speak.

The goat-offering on Rosh Chodesh,
the time when the moon reflects the
smallest degree of light, atones for the
mistake of desiring more than Hashem
establishes one should have.
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It is for this reason that Hakadosh
Baruch Hu commanded the Jewish
people to bring a goat offering to
repair this matter at the time that
the moon made its disputation
against the sun and claimed that
it is impossible to for two kings
to utilize one crown in order to

increase its own light, which was a
desire not in accordance with
Hashem's will and consequently
caused the moon's light to become
diminished.
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This hints to us that one should

not desire more than that which

Hashem's will and
determines for him.

wisdom

The offering is a goat, whose gematria
is the same as the word "consumed."
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Therefore, in order to allude to this, we
goat) offering on Rosh)1"ww bring a
Chodesh, whose numerical value
burned or) 7w isequal to the word
consumed) because one who covets
more than Hashem has willed for
him to have will have nothing of
his excessive desire, which will
not materialize, but will rather be

.destroyed and consumed
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This is hinted to in the words

of the Zohar HaKadosh ooin7 12

*Sy7 n, which refers to the notion

that through the goat offering, one

rectifies that which he did wrong

by having desired more than what
Hashem willed for him to have.
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This is the attribute of "5v" ("upon
me") mentioned earlier - to the
extent that one desires that
which is "above" (more) than the
Divine will, as is alluded to in
Yeshayahu's prophetic vision when
he says "seraphim" (literally a
specific type of angel, but also a
word that refers to a consuming
fire) stand above Him. (Yeshayahu
6:2) This alludes to the idea that one
who's desire is "above Hashem," so
to speak, will be consumed.

The Jewish people rectify the moon's

mistake through the use of a lunar
calendar and sanctifying each month
as it is declared.
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The primary rectification
and renewal of the moon was
given over to the Jewish nation
because it is Klal Yisrael who
counts the months according to
the lunar calendar. The Kiddush
HaChodesh (declaration and
sanctification of the new month)
dependsontheBeitDin'sdeclaration
of "mikudash haChodesh" (the
month is sanctified), as our rabbis
of blessed memory explained
(Shemot Rabbah 15: 20) about the
pasuk's statement "This month
shall be for you as the beginning of
all months." (Shemot 12:2)

Distance from excessive physical
pleasure helps one to being happy with
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his lot and strengthens his emunah
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The matter is as follows:
Every Jewish person needs to
distance himself from his natural
urges and his physical desires,
as we mentioned above. Instead
of seeking to fulfill physical pleasures
and desires, one should yearn with
all of his heart and soul only to
fulfill the will of the Creator, may
He be blessed, and to know that
everything depends on Hashem's
will. Furthermore, the wupper and
lower worlds are guided according
to Hashem's will.
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This is in accordance with the
pasuk (Tehillim 30:8) "Hashem,
with Your will You established my

mountain to be mighty." In this
pasuk David HaMelech recognizes
that his strength comes from Hashem.
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Therefore, we count our months
according to the moon in order
to emphasize that just as the
moon desired more than the will
of Hashem and, consequently
its light was diminished, we, the
B'nei Yisrael, must be cautious to
abstain from excessive desires and
natural wurges. Our only longing
should be to accept Hashem's will
upon ourselves with joy, for it is in
Hashem's control to influence and
act upon everything according to
His will.
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This is the meaning of that which

we say in Birkat HalLevana (the

blessing praising Hashem for the

renewal of the moon) "To the moon

He said that it should renew itself

as a splendorous crown for those

borne of the womb, who will renew
themselves just like it, etc.”
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This refers to our aspiration
and waiting for the crown and
splendor of the Jewish people to be
restored, just as the moon's light
is minimized, but is ultimately
renewed with a greater light, may
it be soon in our days.

The harm of focusing on physical
pleasures and "natural" desires
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It is essential to distance
oneself and run away from our
natural urges, our focus on bodily
gratification, and from the nations
of the world, who are entrenched
only in natural pleasures and bodily
desires.
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Therefore, the nations of the

world calculate their months by the

sun, which symbolizes nature due

to the fact that it remains exactly

as it was created and didn't decease
or increase its light at all.
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This idea is similar to that which
I have seen in the Sefer Kedushat
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Leviin the essay on Chanukabh,
which quotes the pasuk (Tehillim
104:19) "the sun knows when to
set" and explains that the sun
has a consistent regulation that
continues to follow the same decree
that Hashem made at the time that
it was created.

21X AIN2 DYD °2 12 APK MAPT VI
15 7177) ¥R X2 DMYD.),

Yet, the moon is not so because
sometimes in a long
path (has a longer cycle) and other
times it travels in a short path (has
ashorter cycle). (Rosh Hashana 25a)

it travels

The sun represents the nations of the
world who focus on attaining "natural"
pleasures
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The nations of the world
represent a focus on nature and
following their "natural"

instincts. Therefore, they calculate
their months with the sun, which
also represents nature. However,
Hashem's nation, the house of
Israel, must thoroughly distance
ourselves from them, as the pasuk
says (Vayikra 18:3) "Do not walk
according to their edicts,"” for
associating with them can cause
use to mingle with the nations and
learn their ways. (Tehillim 106:35)

Run away from hedonism and pursue
holiness
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Therefore, we must distance
ourselves from them and instead
draw near to holiness by yearning to
fulfill Hashem's will and connecting
to the ten forms of holiness
alluded to in the Mishna (Keilim
1:6). These forms of kedusha
include the holiness of Eretz Yisrael,
the holiness of har habayit (temple
mount) and the temple sanctuary,
etc. Drawing close to Hashem
through the holiness of Eretz Yisrael
and the Beit Hamikdash is alluded
to in the pasuk (Melachim I 8:48)
"they pray to you in the direction of
their land."

Pinchas separated from a focus on
physical pleasure
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This is in the intention of the

pasuk "And Pinchas ben Elazar
saw...and he took a spear in his
hand..." Through the lens of our
above approach this means that he
went out of his nature (chasing
his natural desires) and attached
himself to the ten forms of holiness

mentioned earlier.
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This is why the name Pinchas is
written in its full form (including the
unnecessary letter >, which is the value
of 10) since it hints to the ten forms
of holiness mentioned in Masechet
Keilim.
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This was the intention of our
rabbis, of blessed memory when
they said (Pirkei D'rebbi Eliezer)
"Pinchasis Eliyahu" since the names
Pinchas and Eliyahu (onin and 179x)
are the gematria of 10 times the
essential name of Hashem. This
hints to the idea that he (Pinchas
and Eliyahu) went out of his nature
and displayed
order to sanctify Hashem's name
without fear or trembling from
the 24,000 followers of Zimri from
the shevet of Shimon. Rather, he
"beat them to the ground" (defeated
them). This illustrates for us that
we must distance ourselves from
the attribute of giving into nature,
which is represented by the sun.

self-sacrifice in
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This is why the pasuk says
"take all of the heads of the
nation in order to judge those who

worshiped the idolatry of Midian and
impale them (those who sinned) in
Hashem's presence (literally, for
Hashem) in daylight (literally, across
from the sun)."This imperative to
judge the sinners referred to those
who were "opposed to the sun,"
which means those who thoroughly
distanced themselves from giving
in to their natural, base urges were
the ones to judge those who worshiped
idolatry.

The answer to our question pondering
the reason why the expression
"revoked my wrath" appears before the
expression "and I did not destroy the
B'nei Yisrael" and :

This is the intent of the words of
the pasuk "And Hashem said...Pinchas
ben Elazar ben Aharon revoked my
from wupon the B’nei(*nnn) wrath
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This means that through not
fearing anything and avenging
Hashem, Pinchas showed the people
how one must distance himself
from wrath (7mn), which is equated
with giving into one's natural urges.
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As a result of this, the fury of
Hashem was removed from Yisrael
and Hashem said "I did not destroy
B'nei Yisrael in my vengeance." The
word "my wrath" (nnn) is related to
the word 7nn, which means sun, and,
therefore represents hedonism. The
pasuk is telling us that the end
result of Hashem not destroying the
B'nei Yisrael depended on Pinchas
first avenging Hashem's honor by
demonstrating to the people the
necessity of distancing oneself from
a hedonistic lifestyle. This is why the
expression "because of his vengeance
for me among them" appears in
between "revoked my wrath from the
B'nei Yisrael" and "I did not destroy the
B'nei Yisrael." After Pinchas taught

the people how to remove "Hashem's
wrath," in other words he taught them
the importance of creating distance
from hedonism, then Hashem did not
destroy the B'nei Yisrael.
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Therefore, Hashem commanded
Moshe to "say to Pinchas -
giving him my covenant of
peace." After teaching the people
about the importance of connecting
to Hashem through holiness instead
of living a hedonistic lifestyle, Pinchas
was able to remove Hashem's wrath
and restore peace to the Jewish
people. Therefore he was rewarded
with a covenant of peace.

I am
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May it be His will that we merit

contentment from what we receive

and accept upon ourselves to fulfill

the will of Hashem with happiness,
amen. So may it be His will.

Summary: The Bat Ayin discusses an important mussar lesson that
is alluded to in the beginning of the parasha. At first glance, when
the Torah writes that Pinchas removed Hashem's wrath through
his vengeance for Hashem and Hashem did not destroy the B'nei
Yisrael, the sequence seems to be out of order. We would have
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assumed that the pasuk should have said that Pinchas removed
Hashem's wrath from the B'nei Yisrael and Hashem did not destroy
them because of the vengeance of Pinchas on Hashem's
behalf Why did the Torah reverse the sequence?

The Bat Ayin shares an important lesson with us as he develops
an answer to this question. The foundation is that fixation on
attaining physical pleasures and desiring more material goods than
those Hashem gave us prevents us from achieving holiness and from
receiving Hashem's blessings. This was demonstrated by the moon,
whose desire to become greater than Hashem determined caused it
to become smaller and, therefore, "reduced the blessing” that it was
able to receive.

In order to make a tikkun (rectification) for this mistake, the Jewish
people, who use a lunar calendar and are represented by the moon,
bring a special offering on Rosh Chodesh that atones for Hashem's
making the moon smaller. The Bat Ayin explains how the language
used in this account (specifically the word >ov) refers to those who
seek more materialism than Hashem gave them (*5v refers to "above
Hashem") and maintain a hedonistic perspective. To counteract
this mistake, the Jewish people bring the special Rosh Chodesh
offering described above. Like the moon that became smaller, but
experiences expansion of influence as its light becomes greater, the
Jewish people will one day return to its prior splendor and glory.

The Bat Ayin concludes by explaining the answer to our
question. Pinchas demonstrated the need to distance ourselves
from seeking additional material pleasures and seeking to gratify our
natural urges. (It should be noted that Pinchas was not protesting
the fulfilment of natural urges when done according to the way
that the Torah permits. In other derashot the Bat Ayin explains
that natural urges such as eating, drinking, and marital relations
are all permitted and even considered positive when done in
accordance with the Torah's laws and for the proper intention of
enhancing our service of Hashem. Here, however, the Bat Ayin
decries those who seek to fulfill their natural urges and desires,
as animals who seek to quench their base, physical hunger and
passion.)

This lesson is hinted to in the expression "Pinchas revoked my
wrath (rnon) from the B'nei Yisrael. After he did so by teaching the
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people to distance themselves from those who chase after physical
gratification and avenged Hashem's honor by protesting pleasure
seekers who desire more than Hashem gave them, Hashem did
not destroy the B'nei Yisrael. Therefore, the expression "through/
because of his vengeance" appears in between "Pinchas revoked
my wrath" and "l did not destroy the B'nei Yisrael." Since Pinchas
"revoked my wrath" (taught the people to distance themselves from
hedonism) through his protest (vengeance for Hashem), Hashem did
not destroy the B'nei Yisrael.

In this piece, the Bat Ayin emphasizes the danger of seeking
additional materialism than one has, which weakens one's emunah
in Hashem, inhibits his ability to receive blessings, and prevents him
from achieving holiness. In order to achieve holiness, one should
remain far away from the hedonistic culture that permeates the
world and connect to holy places, which are Eretz Yisrael and the
Beit Hamikdash. The result of internalizing the above lessons is not
only coming closer to holiness and enhancing our emunah, but also
becoming happier people who rejoice in what Hashem has given us.
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